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SIMILARITIES IN CULTURE 
By W. D. WALLIS 

THE concept of convergence is generally accounted a twentieth 
century achievement and a departure from Darwinism. 
Yet Darwin recognized the possibility of convergence and, 
to a certain extent, even defended it. He writes in the Origin of 
Species, 

I am inclined to believe that in nearly the same way as two men have some- 
times hit independently upon the same invention, so natural selection, working 
for the good of each being and taking advantage of analogous variations, has 
sometimes modified in very nearly the same manner two parts in two organic 
beings, which beings owe but little of their structure in common to inheritance 
from the same ancestor. 

In 1878 Professor Flower applied the concept to the problems of 
physical anthropology. The general appearance of the Australians, 

all their cranial and skeletal characters ally them so closely to the Melane- 
sians, and also to the African negroes, that it is extremely difficult to suppose 
that so many coincidences could have arisen in two stocks which had already 
diverged so far as to fix permanently the distinctive characteristics of the hair. 
Again, take the Negritos of the Malay Archipelago. Here we have a wooly- 
haired people, with scarcely any of the osteological and perhaps cerebral char- 
acteristics of the other negroid races. The alternative supposition that wooly- 
hair could have originated independently, upon different branches of straight- 
haired races, is also beset with difficulties. It is clear, however, that setting 
aside the doctrine of separate creation, one or other of these events must have 
taken place; but which is the more likely is impossible, in our present state of 
knowledge, to decide. 1 

Similar difficulties led the British zoologist, R. L. Sclater, 

to question whether identity of structure must be taken, without exception, 
as an indication of immediate descent from a common parentage.* 

The anthropologist, in his belated way, accepts the results and 
methods of other sciences and attempts to apply them to his own 

1 Proceedings Royal Institute, vol. vin, 1878. 
*Ib. 
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problems. The problem of convergence was treated at some length 
by Otis T. Mason in 1895, 1 and briefly by McGee, a few years later. 2 
Frequent reference is made to convergence in contemporary works, 3 
and in the past decade several articles have been devoted to this 
subject. 

For Mason the problem resolves itself into fortuitous coincidence 
versus causal interconnection and a calculus of chance must be 
employed in the absence of historical evidence. Goldenweiser 4 
adds to this a further qualification: We must note the possibilities 
of development and this will aid us in determining whether the 
similarity is due to necessary choice from among a few possible 
ones. If such limitations exist, then similarities are inevitable 
whether there is historical contact between the two cultures or not. 
Thus convergence is assured, provided we can discover the limiting 
conditions plus the inevitable choice. This is what we hope to 
make clear by the application of this principle to some concrete 
situations. 

Language 

That there are numerous similarities between some Hebrew 
syllables and some syllables pronounced by some American tribes 
is not surprising in view of the limited means of vocal utterance 
and the large number of combinations employed in each language. 
The greater the number of languages chosen for comparison, the 
greater the probability that correspondences will be found among 
them, since the means of vocal utterance are not unlimited. 

Material Culture 

The same inevitable correspondence may be anticipated if, 
instead of language, we take the trivial or external generally, such 
as paddle-blades, pottery, baskets, stone implements. A stone 
implement is either natural or but crudely shaped (eolithic), chipped 
(paleolithic), polished (neolithic), or pecked. The possibilities of 

1 "Similarities in Culture," American Anthropologist, vol. 8, 1896. 
» " The Trend of Human Progress," American Anthropologist (N. s.) vol. 1, 1889. 
•See, for example, E. Westermarck, Marriage Ceremonies in Morocco, p. 7, 9; 
E. & Hartland, Ritual and Belief, p. 268. 

* " Principle of Limited Possibilities,". Journal of American Folk-Lore, 1913, p. 278. 
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fashioning may be limited by the kind of material employed. This 
large class of similarities we may call the trivial or external because 
they result from the limitations in the environment rather than 
from conditions inherent in social and psychic life. 

Phases of the Social Life 

When we examine the life of various peoples, whether primitive 
or advanced, we find threads of similarity running throughout the 
complexity of the various cultures which, at first sight, seem 
amazing. In such remote tribes as those of Australia, of Africa, 
of North America, there are certain common modes of social and 
psychic life which exhibit strikingly similar motives however vari- 
ously expressed. In all of them are sharply drawn lines of sex 
which give to the male and female different social privileges and 
duties, different economic pursuits, different dress and adornment, 
different religious rites, often a different theology, sometimes 
even a different code of language. In all of them, as also in the 
higher cultures, the age of the individual is an index to social 
position and influence; so are burial ceremonies, which everywhere 
reflect the social position and influence of the deceased. There is 
everywhere some regulation of sex relations, a recognized form of 
marriage, incest prohibitions and compensating privileges. There 
is always an individual or a group of individuals in whom if not 
continuous at least temporary and dominant social authority is 
resident. 

That culture should express itself in these fairly definite if elastic 
moulds, each with its peculiar content, is, perhaps, not surprising 
in view of the conditions of culture. Culture is inseparable from 
social organization. Its development demands at least two things: 
first the cooperation of many individuals, and second, a continuity 
of effort, of accretion, and of readjustment that only a larger span 
than the life of an individual makes possible. This continuity of 
development is a vain hope unless guarded and guided by a self- 
protecting organization in which its own life is incorporated. If 
unification of individual purposes becomes necessary when danger 
threatens the group life, no less necessary is some center of authority 
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represented either by an individual or a group of individuals in 
whom the social purpose can become articulate, so that it can 
receive definite expression readily intelligible to all. In this way 
common intention can focus with the advantage to the group of its 
own rebound. The social life must somewhere become articulate 
in order to appreciate its own purposes and profit from its own 
counsels. Thanks to this conditional and temporary surrender of 
authority to a central source the entire social life can be coordinated, 
and the force of its concentrated effort brought to bear on the solu- 
tion of its problem, be this a danger arising from within or one 
imposed from without. A central coordinating authority is as 
necessary for society as for physiological structure. 

The analogy is further applicable. - In certain amorphous soci- 
eties, such as the Eskimo, we find, as in^the amoeba, little apparent 
coordination from a single center. As the organism becomes more 
complex there is a correspondingly greater demand for a center of 
coordination. In the more complex African cultures this center of 
authority is much more insistent and much more highly developed 
than in the cruder cultures of that continent or of Australia. In 
the islands of the South Sea generally, with more complex culture 
and greater social differentiation we find increasing importance 
attaching to chieftainship and to its perpetuation in the direct line 
of descent. 

As we go from the lower cultures to the higher, that is to say, 
from the simpler to the more complex, we find increasing tendency 
on the part of the central authority to exist for its own sake and 
apart from the needs of the tribe or nation. In the cruder societies 
the authority is always subservient to the greater social needs and 
develops as a feature subsidiary to tribal demands. For example, 
in the simpler societies, especially in those that are continually 
facing danger, we find a more ready and consistent recognition of 
personal merit as a qualification for leadership than in the more 
advanced societies. The small and unfederated tribes of North 
America and of Australia, demand fitness for office from their chiefs 
and leaders. This is less often the case in the more complex cultures 
of Polynesia, as also in the more highly evolved African cultures. 
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In European societies the highest offices have frequently, in time 

of peace, been filled by standards implying no stress upon personal 

fitness. Here the culture feels able to take care of itself. Danger 

from an outside foe is not immediately apprehended as it is in the 

small group whose every member must be in the fore of the firing 

line. The individual assertion, the initiative which carries the 

leader to his position of influence and authority at the head of the 

tribe, as we find more frequently occurring than not in the lower 

societies, is the fulfillment of a social demand enforced by the harsh 

conditions of menace from without, ever threatening the integrity 

of the tribal life. 

Magic 

The wide distribution of the types of contagious and homeo- 
pathic magic is not a mystery. The law of the association of ideas 
is no respecter of clime, culture, or previous education. The two 
ideas meet and leave their implication. Even we civilized people 
are sensitive about our name or photograph or personal appearance, 
remarks about which we take to heart to a degree less absurd than 
the savage way but scarcely different in kind. 

Messianic Religions 
If, again, we ask why messianic religions should be found only 
in dissatisfied tribes fretting under outside compulsions, or among 
the oppressed classes, we may find an answer in the fact that for a 
satisfied people there is no demand for a change because no motive 
for it. Genuine dissatisfaction tends to develop into ardently 
hoping and actively looking for some way out of the difficulty. 
People grasp at straws only when in dire straits, but in such situa- 
tions they will grasp even at straws. In such circumstances 
credulity, as exhibited in these desperate attempts at self-preserva- 
tion, rises with the danger; any hopeful testimony will be heard 
and often will be followed if only it promise salvation. 

Burial Rites 

Without an appreciation of the extent to which many similarities 
in culture are not accidental but incidental to it we are likely to 
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miss their meaning. Dr. Rivers' observation that the burial 
customs of a people change slowly may be true enough, but there 
should be coupled with it some statement of the meaning that the 
burial rites have for the people who practise them. In Australia, 
and in most tribes, the social personality of the deceased does not 
die with the body but passes beyond the death portal. To the body 
is shown about the same degree of respect that was shown the 
deceased while alive. The bodies of women are seldom disposed of 
like those of men, nor those of children like those of adults. The 
bodies of chiefs and braves are interred in different manner from 
those of the common people, and even in the same tribe and family a 
favorite child may be disposed of in one way and that of one who 
is not a favorite in different manner. The body of a female child 
is not disposed of as is that of a male; old women are not buried 
as are young ones. The different methods of disposing of the dead 
of which Dr. Rivers speaks, may be found in a single tribe. There 
is no need to call in accidental outside influences when demands and 
standards incidental to the culture suffice to explain these dif- 
ferences; they do not, of course, explain why this rather than that 
form became prevalent in a particular tribe. 

ESCHATOLOGY 

The belief in the survival of the soul is probably universal. 
Being so general it might seem to be sufficiently accounted for by 
borrowing since there are no gaps in the geographical distribution. 
Yet even if its distribution is due to borrowing, we are left the 
question why this belief rather than some other, should so easily 
and so tenaciously attach itself to every culture. The problem 
of its universality remains much the same" whatever the story of 
its development. 

The animistic theory explains nothing — it merely describes. 
William' Hazlitt has given us a more fruitful suggestion: 

I have no wish to have been alive a hundred years ago, or in the reign of 
Queen Ann: why should I regret and lay it so much to heart that I cannot be 
alive a hundred years hence in the reign of I cannot tell whom? 

When Bickerstaff wrote his Essays I knew nothing of the subjects of them; 
nay, much later, and but the other day, as it were, in the beginning of the reign 
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of George III, when Goldsmith, Johnson, Burke, used to meet at the Globe, 
when Garrick was in his glory, and Reynolds was over head and ears with his 
portraits, and Stearne brought out the volumes of Tristram Shandy year by year, 
it was without consulting me: I had not the slightest intimation of what was 
going on: the debates in the House of Commons on the American war, or the 
firing at Bunker Hill, disturbed not me: yet I thought this no evil — I neither 
ate, drank, nor was merry, yet I did not complain: I had not then looked out 
upon this breathing world, yet I was well, and the world did quite as well without 
me as I did without it! Why, then, should I make all this outcry about parting 
with it, and being no worse off than I was before? There is nothing in the 
recollection that at a certain time we were not come into the world that " the 
gorge rises at " — why should we revoltat the idea that we must one daygo out of it? 

The fact is, we do revolt. 

Why is the belief in post-mortem existence so much more general 
than the belief in pre-natal existence? Why look to the future 
rather than to the past, lengthening the short span of our life in 
only one direction rather than extending it both ways at once? 
Why the sentimental, highly emotional, and dogmatic attitude 
toward the belief in post-mortem existence, whereas the belief in 
pre-natal existence can be discussed on the basis of its own merits? 

The human mind, because of conditions essential to its existence 
and beyond its control, is predisposed to believe in a future life. 
In fact, the belief is an almost inevitable outcome of naive psy- 
chology. Practically the whole set of our life is to the fore. We 
are purposive beings actuated by intentions and ideals whose 
fulfillment is necessarily postponed to the future. As the struggle 
waxes, and the issues become more vital, increasing attention 
must be paid to what lies before. To rivet our attention upon the 
past, whether in admiration of its achievements or in regret over 
our absence from that phase of historical development, is to risk 
a future benefit which may be snatched from us by another. We 
must achieve our fortune where the fates have cast our lot. To 
prefer the future, to look forward to it as the realization of long- 
continUed efforts is essential to the progress of the individual who, 
otherwise, has no rewarding motive, no effectual stimulus. 

To wish ourselves back into a past is, on the face of it, a hopeless 
wish. To wish ourselves participants in a future situation is not 
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necessarily absurd. It is a principle that we apply in every hour 
of our waking consciousness. Moreover it is productive of results: 
it brings things to pass; it gets us where we wish to be. Absence 
of it is a handicap in the struggle for existence. The will to believe 
becomes irresistible. Besides,. to be excluded before the game of 
life begins, is not so harsh as to be ruled out while hopefully partici- 
pating. The conventional game has its completion but the game of 
life, never. There seem always moves ahead of us; the situation is 
always changing; in fact, it changes with such rapidity that only 
the most agile can continually and successfully readapt himself to 
every important phase of it. The participant in the game of life 
sees no definite completion of it, no last move beyond which is 
nothing. He never has come to an impasse and his hope will hurdle 
death itself. 

Mythology 

A few years ago the writer advised 

a caution against too rapidly inferring contact from a study of correspondence 
in folk tales. No one who has familiarized himself with the Hopi tales can fail 
to detect the likeness between the role of Leopard in the Mpongwe tales and of 
Coyote in Indian mythology. Even in such details as Coyote grasping the tail 
of Rabbit and letting go on being told that he has not Rabbit's tail but some other 
object we find parallels. The blowing of ^pepper by Rat into Frog's eyes is similar 
to the blowing of the flame and hot tar into Coyote's eyes, and Leopard lying 
prostrate feigning death, having sent his wife to proclaim his death and entice 
Rat within the danger line, is like Coyote's same trick when conspiring with 
Skunk to get prairie-dogs and rabbits within his reach. In a word, if one were 
to judge from the evidence without the hint it carries of respective location, the 
conclusion that there had been transmission from one area to the other would be 
almost irresistible. Yet this shows that we may have in contiguous, or almost 
contiguous areas the same type of stories in many marked particularities seeming 
to point to a common origin, while they may really have had quite independent 
origins. 1 

Myth-making is so universal that if the similarity in two myths 
of widely separated tribes is such as to imply borrowing, it is 
because of the number of similar accidental traits. If the similar 
features are such as may be accounted inherent in the respective 
cultures, the trickster motive, for example, then, lacking historical 

1 Current Anthropological Literature, I (1912), pp. 207-8. 
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evidence, independent origin is as good an explanation as bor- 
rowing. 

Cumulative Evidence 

Again, we have puzzling parallels between the Hopi and the 
Thonga. Not only do we find many incidents of the Hopi tales 
occurring among the Thonga, but in the beliefs with regard to the 
moon and the morning star we find notable similarities. Thus, 
as in many parts of America, the Hopi believe that when the horns 
of the crescent of the moon are turned up dry weather is foreboded, 
when turned down, rain. This, of course, may be European, as 
may also the Thonga belief that when the horns were turned down, 

this showed there was nothing to fear, all the dangers contained in this 
month had been poured out: "the assagais were dispersed." On the contrary, 
if the horns were turned toward the heavens, this showed that the moon was full 
of weapons and misfortunes. 

The importance which the Hopi attach to the morning star has its 
analogue among the Thonga who greatly laud it as the herald of 
the day. To it the Hopi warriors offer prayer for success in the 
coming fight. Among the Thonga, 

it gives the warriors the signal for starting on a war-like expedition: the warriors 
can easily kill their enemies under cover of the darkness, and the sun will soon 
appear and help them to complete their victory. Lighted with its light, candi- 
dates of the circumcision leave the village of the chief to go to the house of initia- 
tion, 

• — again similar to Hopi ceremonial. 1 A further similarity between 
the two cultures is to be found in the creation myths which state 
that the ancestors emerged from a world below the surface of the 
earth, the Hopi progenitors climbing up on the limbs of the pinon 
tree, while, among the Thonga, Khudjana planted a big pole in the 
earth, and passed spokes through it, right to the top. Ribiubi 
having climbed up, Khudjana took out the lower spokes and went 
home. His father as a result was not able to get down. Among 
the Hopi, some were not allowed out because of their evil deeds, a 
cover being placed over the place of exit to prevent their entrance 
into this world. Among the Hopi, a nephew of the first chief upon 



1 For Thonga parallels see H. A. Junod, The Life of a South African Tribe, n, pp. 
283, 286. 
4 
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earth announced that those who died would live again in the spirit 
world and pointed out the spirit of a man whom he had killed. 
In both areas a chief was found to be already upon the earth when 
the underworld people arrived. The Thonga say that 

the chief of this marsh sent the Chamelion to them with this message: "Men 
will die but they will rise again — " 

— a familiar strain in American creation myths. 

Another parallel is to be found in the superstition about counting 
the stars. I am not aware that this superstition has been recorded 
among the Hopi but it is found among the neighboring Siouan 
tribes with whom the Hopi have much in common. The Sioux 
believe that if one starts to count the stars, even mentally, mis- 
fortune will overtake him unless the count is completed. The 
Thonga say, similarly, that "counting the stars represents the tor- 
ment of the soul!" If a child has been deprived of food as a 
punishment for an offence, his parents will tell him, when he goes 
to sleep: "Go and count the stars," meaning, "you will be hungry 
and not be able to get to sleep; you will be as unhappy as if you 
had to count the stars." 

Similarity in Accidental and Detachable Features 
So far as the resemblances rest in non-essential and detachable 
features they imply borrowing. The value of this principle is 
pointed out by Sapir in his critique of Von Horifbostel's attempt to 
show cultural contact between South America and Melanesia. 

The absolute pitch of a tone is, musically speaking, an irrevelant matter, 
the essential thing being always the intervalic relations between the tones. Thus, 
while intervals and scales are "constitutive" or technically essential factors, 
absolute pitches are "accessory" and fulfill the second requirement of "absence 
of«purpose." Two scales that are similar need not for that reason be historically 
connected. If, however, to similarity or identity of scale is added practical 
identity of pitch of the homologous tones of the scales, it becomes impossible or, 
at least, exceedingly difficult to believe that they are independent in origin. 
And if, lastly, parallel scales of practically identical pitches are found associated 
with musical instruments of nearly identical construction, the certainty of 
historical connection is certainly beyond reasonable doubt. 1 



1 Current Anthropological Literature, 11," pp. 69-72. 
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This is clearly stating the criterion to be applied, namely, that of 
accumulating accidental features. 

The Law of Probability 
G. Staniland Wake once remarked that the "possible in social 
life may reasonably be expected to occur somewhere or other on the 
earth's surface," an observation supported by the elerhent of free- 
dom in social life and the varied opportunities for expression. The 
possible occurrence of a given phenomenon is not exhausted when 
it has appeared somewhere once. When the men of Barca, accord- 
ing to Herodotus, made a treaty with the Persians, "So long as the 
earth whereon we stand shall abide, so long shall our covenant 
endure," this - did not preclude the Indians of America then, or 
centuries later, making treaties under the form, "So long as the sun 
and moon shall shine," or, "So long as the tides shall flow and the 
grass grow." But is it possible to construct a law of probability 
with regard to the independent development of similar features? 
If any principles of social development can be adduced, such a law 
is certainly possible. When we attempt to interpret a given ex- 
ample by means of this law we will, of course, often go astray, if 
we anticipate surety. The insurance company, also, frequently 
goes astray when insuring a given individual, but its financial 
success is standing proof of the correctness of its general assumption. 
The fact that the law itself is only tentative, subject to constant 
revision as the conditions under which it operates become clearer, 
does not invalidate the attempt to formulate such a law. At first 
glance, for example, the similar conditions prevailing in those tribes 
where messianic religions have flourished, seem to supply all the 
conditions necessary for independent origins; yet its distribution 
turns out to be one of geography almost as much as one of psy- 
chology, though it is never purely a question of geography. 

Summary 
The importance which we are to attach to similarities, in the 
absence of historical information, must be determined inductively 
from two supplementary points of 'view: First, to what extent the 
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features are accidental and indispensable, or incidental and inherent; 
second, the number of such similarities in the cultures. No con- 
clusion with regard to independent origin or borrowing, will, in the 
end, where there is absence of historical proof, be more than tenta- 
tive. I cannot agree with a recent writer who insists that we 
must be able to trace a distinct line of historical transmission before 
we are entitled to say that the ideas of one people are derived from 
those of another, or influenced by them. 1 The correspondence may 
be of such a kind that independent origin seems precluded and 
historical continuity must be assumed. But it is, after all, only 
assumed. I find it safer to agree with Sapir 2 that the similarity 
may be such as to make borrowing very probable, but, as he seems 
by implication to agree, cannot rule out the possibility of independ- 
ent origin. Given ten thousand isolated tribes, each developing 
a musical scale, might we not expect, as between some two of these, 
a fairly thoroughgoing resemblance in tones, in pitch, and in scale? 
Moreover, when the instruments — which may have been evolved 
independently out of similar environments, as, for example, when 
bamboo is employed — are similar, the probability of independent 
origin is heightened. 

In many cases instances of convergent evolution turn out to be, 
when viewed from a wider perspective, instances of genuine diver- 
gent evolution. Darwin and Wallace are often cited as examples of 
two men hitting upon the same idea (natural selection) almost 
simultaneously and independently. So far as we confine our atten- 
tion to these two individuals, the similarity is one of convergent 
evolution. But if we take a more comprehensive point of view, 
with an eye single to the culture, then the two theories of the two 
men are but two expressions of the logical outcome of the thought and 
observations of their nation and age. Malthus had done all except 
express the principle clearly; the thing was in the air, and someone 
was bound sooner or later to give expression to this logical outcome 
of prevalent thought. Darwin and Wallace were the vehicles of 
this train of thought, which had progressed thus far, and each gave 

1 S. D. F. Salmond, The Christian Doctrine of Immortality, Edinburgh, 1903, p. 21. 
8 Op. cit. 
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it its logical outcome. Thus, from the point of view of the culture, 
we have divergent evolution; from the point of view of the indi- 
vidual, convergent evolution. 

Another instance of what is both convergent and divergent 
evolution, — convergent if we take the individuals as the basis of 
consideration, divergent if we take culture, in this case western 
civilization, may be found in the preparedness movement or move- 
ments, initiated in the United States after the beginning of the 
European war. There are, of course, more ample examples of 
borrowing of the idea, but there is no doubt that, to many indi- 
viduals, because of similar motives and the international situation, 
the idea came quite independently of any neighbor's suggestion. 
But if we are comparing culture areas, then these are so many 
instances of a divergent evolution which would have required no 
very astute student of political life to anticipate. So, too, in 
primitive life, the similarity in two or more cultures is independent 
origin and convergent evolution if the tribes are the units of com- 
parison, but often a true divergent evolution if more comprehensive 
culture backgrounds are chosen as the units of comparison. 

That instances of independent origin can be found, even when 
very comprehensive culture backgrounds are chosen for comparison, 
can be shown with high probability, though never, perhaps, with 
absolute demonstration. It is not probable that the concentric 
circle of Australia has been derived from or given rise to the con- 
centric circle in western Europe of the Bronze Age period, and there 
is no probability of a common origin. It is not probable that the 
sewed and pitched bark canoe of the northern part of northern 
territory, Australia, has any historical relation with the sewed and 
pitched bark canoes found among the Northeastern and Central 
Woodland Algonkian. Even in details of social and psychic life 
we have striking correspondence where there is no probability 
that a common source gave rise to the two beliefs. Two examples 
will suffice. Almost concurrently there arose in the Plains area of 
North America and in the Egyptian Soudan, messianic movements 
— the Ghost Dance religion and Mahdiism. Both promised much 
the same thing to a people who were suffering from practically 
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the same kind of oppression. The Soudanese Mahdi assured his 
soldiers that the bullets of the foe would have no power to kill but 
would fall harmlessly from their bodies to the ground. The North 
American prophet made the same promise, and in both cases they 
were believed. Again, in the fifteenth century, a Hebrew messiah 
foretold an eclipse of the sun. He was not, at the time, given 
credence, but fulfillment of the prophecy was accepted as proof of 
his messiahship. There was a thoroughgoing parallel in the Plains 
area during the last century. As the Hebrew instance was known 
to western Europe only some decades after the occurrence of the 
North American episode, there is no probability of any mutual 
influence even through an indirect channel. Examples can be 
multiplied; but one should be as good as a thousand. 

The problem of convergence is, in fact, as old as Buddhism and 
the solution there posited is as modern as any of our own day. 
Here it is in a nutshell : 

A man throws a perforated yoke into the sea. The winds blow it in different 
directions. In the same sea there is a blind tortoise, which after the lapse of a 
hundred, a thousand, or a hundred thousand years, rises to the surface of the 
water. Will the time ever come when that tortoise will so rise up that its neck 
shall enter the hole of the yoke? 

The Buddhist answer is, 

It may; but the time that would be required for the happening of this chance 
cannot be foretold. 

It cannot be foretold. The time required varies as the size 
of the sea, of the yoke, and of the tortoise — not to mention a thou- 
sand other factors that enter into the problem. But the unexpected 
must be expected to happen sometimes. Out of the many cultures 
known to us, remarkable and nearly thoroughgoing similarities 
may be anticipated even where the course of development has been 
an . autochthonous growth and not a grafting. ' For in social life 
there is an element of freedom and the possibilities of expression 
are almost infinite. 

Fresno,- California. 



